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Nussach Hatefillah


The final issue to deal with in the sugyah is what nussach a person should daven in.


Gemara:

Regarding the issue of following minhagim of previous generations there are two Gemaras that shed light on the inyan.

In Pesachim 50b we see that the minhag of the Bnei Byshan regarding kavod Shabbos was a chiuv for their children to follow. The reason is because it was called the minhag hamakom.

In Chullin 105a it says that if an individual takes on a certain chumra and that becomes his minhag his children don’t have a chiuv to keep it unless he was mekabeil on himself and his children forever.


Magen Avraham:

Regarding the nussach of tefillah the Magen Avraham says that it has a din of the “Minhag Hamakom”. Therefore a person should not change his nussach from what they daven in his place. This holds true even though it may technically be possible to clarify which nussach is more accurate. 

The reason behind this is that in the days of the Beis Hamikdash each tribe had its own gate through which they entered and their prayers went thru to go up to heaven. Each tribe also had its own nussach of tefillah that only they used. We don’t have those exact nusschaos today but there is nussach Sefard (which is most likely a derivative of the nussach of shevet Binyamin) and nussach Ashkenaz (which is most likely a derivative of the nussach of shevet Yehudah). Therefore a nussach today has a din of minhag hamakom at best.


Chasam Sofer:

Regarding the nussach of the Arizal he says that the Arizal was just fixing up the nussach Sefard therefore it still doesn’t have the din of being better than the minhag hamakom. If a person understands the depth of the Arizals tikunnim he has reshus to change but the people of a place don’t have the chiuv to change to nussach Ari since it is no better than there own nussach regarding minhag hamakom.

Divrei Chaim:

He disagrees with the Chasam Sofer and says that the Arizal was mechavein to the Thirteenth Nussach that was for any person in the days of the Beis Hamikdash who didn’t know what shevet he was from. It is called the nussach haklali. According to this explanation the nussach of the Ari is the most accurate nussach today and therefore a person who doesn’t feel that the nussach he is davening is the correct on efor his neshama even if he doesn’t understand the nussach of the Ari he should change. In fact this is what the Chassidim did.


Rav Moshe:

He says that the Chassidim used to daven nussach Ashkenaz and therefore even someone who is the son of a chassid and wants to change to nussach Ashkenaz is permitted to do so since the Chassidim were the ones who changed from th eminhag hamakom originally.

The big question is what to do when someone is davening in a place that is different than his minhag.

Rav Moshe:

He says the halacha is as follows. Anything that can’t be said without a tzibbur like Kedusha a person should say like the minhag hamakom. For Shemoneh Esrei that a person says silently saying your own personal nussach is mutar since you can’t be heard by anyone else that you are changing it. For Pesukei Dezimra and Birkas Shema, that have to be uttered loud enough to hear lechatchila, he is mesupak what to do. Lemaseh he poskins that unless it will be too confusing you should say these things like the tzibbur otherwise you should say them silently in your own nussach.

The Shatz always has to say the Shemoneh Esrei according to the minhag hamakom even his personal Shemoneh Esrei. The reason for this is that one of the reasons why a Shatz says his own silent Shemoneh Esrei at all is because he needs to practice so that he doesn’t make mistakes in the repetition.

In terms of the different traditions of how to pronounce certain letters the halacha is as follows.


Rav Moshe:

He says that the different traditions of how to pronounce the letters also have a din of minhag hamakom.

